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 The Sacrifice and Purification Ritual of the Red Heifer 
(Alan C. Miner) 

(Updated March, 2020) 
 
 
 In Mosiah 3:7, we find that in describing Jesus' agony in the garden of Gethsemane, an 
angel notes to King Benjamin that "blood cometh from every pore."  As a confirmation of the 
angel's words, the Book of Mormon reader might be readily drawn to the New Testament.1 Luke 
reports that in the garden of Gethsemane, in the midst of great agony, Jesus' "sweat was as it 
were great drops of blood" (Luke 22:44).  
 

 
Christ in Gethsemane by Heinrich Hofmann 

 
 
 
However, because Luke's words have been considered by some non-L.D.S. scholars to be of 
doubtful authenticity,2 one might ask, how do we explain the angel's words to King Benjamin, 
especially in a chronological situation many years before the birth of Christ?  In providing an 
answer to this question, perhaps it may be wise to view the larger perspective of the narrative 
surrounding Mosiah 3:7. 
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 Terrance Szink and John Welch note that under the law of Moses, 
  
 Israelites were required to observe three main holy days each year (see Exodus 23:14-19).  

The first was the well-known spring festival of Pesach (Passover), which began the Feast of 
Unleavened Bread.  The second was Savuot (Pentecost), occurring fifty days after 
Passover.  The third was an autumn festival complex that later developed into the 
composite two-or three-week-long observance of the three related celebrations of Rosh 
ha-Shanah (New Year and Day of Judgment), Yom Kippur (Day of Atonement), and Sukkot 
(Feast of Tabernacles).3 

 

 
 The basic themes of this autumn festival are brought out by modern Jewish usage.  
According to this structure the autumn festival begins on the first day of the seventh month with 
the Jewish New Year's Day or Rosh Hashanah.  This begins a 10-day period devoted to prayer, 
fasting, and penitence.  The last day of this 10-day period is the most solemn day of the year, 
the Day of Atonement, or Yom Kippur.  Five days after the Day of Atonement is the last part of 
the festival, which begins on the fifteenth day and runs a full week  It is called the Festival of 
Tabernacles (Sukkot) or the feast of booths (Ex. 23:16; 34:22; Leviticus 23:34; Deuteronomy 
16:13).4 Fruit is gathered in and people dwell in booths made of branches and boughs of trees 
(Leviticus 23:39-43; Numbers 29:12-38).5 
 
 Szink and Welch also write:  
 
 According to many scholars, the various components of the autumn festival were 

celebrated as a single season of celebration in the earliest periods of Israelite history.6 . . . 
Many pieces of evidence support the view that an ancient Israelite autumn festival was 
observed at the time of King Benjamin.  Although Benjamin's assembly may have 
involved only some of the features of these holy days, we believe that it makes good 
sense if one understands Benjamin's speech as taking place during the season of the year 
when the Nephites would have been turning their hearts and minds to the kinds of 
themes and concerns that characterized this time of annual religious renewal and activity 
in ancient Israel.7 

 
 
 Now the ancient covenant farewell address made by King Benjamin to his people is 
recorded in chapters two through four of the book of Mosiah.  In the middle, or third chapter of 
the book of Mosiah we find King Benjamin relating the details of a vision he had experienced 
regarding the coming of Christ.  In this vision an angel of the Lord delivered the following 
message: 
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 For behold, the time cometh, and is not far distant, that with power, the Lord Omnipotent 
who reigneth, who was, and is from all eternity to all eternity, shall come down from 
heaven among the children of men. (Mosiah 3:5) 

 
  
 More specifically, King Benjamin was told by the angel that, 
   
 [Jesus would suffer] even more than a man can suffer, except it be unto death; for behold 

blood cometh from every pore, so great shall be his anguish for the wickedness and 
abominations of his people.  And he shall be called Jesus Christ, the Son of God, the 
Father of heaven and earth, the Creator of all things from the beginning; and his mother 
shall be called Mary.  And lo, he cometh unto his own, that salvation might come unto 
the children of men even through faith on his name; and even after all this they shall 
consider him a man . . . and shall crucify him.  And he shall rise the third day from the 
dead; and behold, he standeth to judge the world . . . For behold, and also his blood 
atoneth for the sins of those who have fallen by the transgression of Adam, who have 
died not knowing the will of God concerning them, or who have ignorantly sinned. . . . For 
behold he judgeth, and his judgment is just; and the infant perisheth not that dieth in his 
infancy; but men drink damnation to their own souls except they humble themselves and 
become as little children, and believe that salvation was, and is, and is to come, in and 
through the atoning blood of Christ, the Lord Omnipotent. (Mosiah 3:7-11,18) 

 
 

 It is culturally significant that the entire message of the angel concerning Christ's atoning 
mission (Mosiah 3) is located in the middle (or most important part) of Benjamin's covenant 
discourse (chapters 2-4).  The position and subject matter of the angel's discourse would 
correlate in a general way with the Day of Atonement.  According to the Illustrated Bible 
Dictionary:  
 
 the Day of Atonement served as a reminder that the daily, weekly and monthly sacrifices 

made at the altar of burnt offering were not sufficient to atone for sin. . . On this one day 
in the year, atoning blood was brought into the holy of holies, the divine throne-room, by 
the high priest as the representative of the people.  The high priest made atonement for 
"all the iniquities of the children of Israel and all their transgressions in all their sins."8 

 
 
 Of further interest in this middle chapter (Mosiah 3) is that right in the center of the 
angel's message about Christ's mission to earth to atone for the sins of mankind, the sermon is 
interrupted to make a point about Mosaic rituals that, for hundreds of years before Jesus' actual 
coming, prefigured his workings among the children of Israel.  In regards to the symbolic 
teachings contained within these Mosaic rituals, the angel said to Benjamin: 
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 [The Lord] appointed unto them [the children of Israel] a law of Moses.  And many signs, 
and wonders, and types, and shadows showed he unto them . . . yet they hardened their 
hearts, and understood not that the law of Moses availeth nothing except it were through 
the atonement of his blood. (Mosiah 3:14-15) 

 
 
 We have just examined how the autumn festival complex gives structure to this whole 
sermon of King Benjamin, and more specifically to the angel's words concerning the atonement of 
Christ.  However, let us return to the beginning topic of this paper and ask again, Where is the 
type and shadow in the law of Moses for the phrase, "bleeding from every pore"?  Put another 
way, if in the Church we correlate "bleeding from every pore" with Christ's suffering in the garden 
of Gethsemane, and if we believe that it was in the garden of Gethsemane that Christ truly 
atoned for the sins of all men and the fall of Adam,9 and if the law of Moses was a type and 
shadow of the workings of Christ among men; then what specific "type and shadow" of Christ's 
suffering in the garden of Gethsemane do we have in the law of Moses?  Some have pointed to 
the ritual of the scapegoat;10 however, I would like to additionally propose that for one to get a 
more specific "type and shadow" of Christ's suffering in the garden of Gethsemane, or of the 
phrase "bleeding from every pore," one can turn to the little known11 and seldom taught Mosaic 
sacrifice and purification ritual of the red heifer, which is recorded in the book of Numbers.  
  
 According to Numbers 19:1-21: 
 
 (a)  "the Lord spake unto Moses and unto Aaron, saying, This is the ordinance of the law  
which the Lord hath commanded" (vv. 1-2) 
 (b)  "the children of Israel [shall] bring thee a red heifer"  (v. 2) 
 (c)  "a red heifer" (v. 2) 
 (d)  "without spot, wherein is no blemish, (v. 2)  
 (e)  "and upon which never came yoke" (v.2) 
 (f)  "And ye shall give her unto Eleazar the priest" (v. 3) 
 (g)  "that he may bring her forth without the camp" (v. 3) 
 (h)  "that one shall slay her before his face" (v. 3) 
 (i)  "And Eleazar the priest shall take of her blood with his finger, and sprinkle of her 
blood directly before the tabernacle of the congregation" (v. 4) 
 (j)  "seven times" (v. 4) 
 (k)  "And one shall burn the heifer in his sight" (v. 5)  
 (l)  "her skin, and her flesh, and her blood, with her dung, shall he burn" (v. 5) 
 (m)  "And the priest shall take cedar wood" (v. 6) 
 (n)  "and hyssop" (v. 6) 
 (o)  "and scarlet, and cast it into the midst of the burning of the heifer" (v. 6) 
 (p)  "Then the priest shall wash his clothes" (v. 7) 
 (q)  "and he shall bathe his flesh in water, and afterward he shall come into the camp, 
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and the priest shall be unclean until the even.  And he that burneth her shall wash his clothes in 
water, and bathe his flesh in water, and shall be unclean until the even." (vv. 7-8) 
 (r) "And a man that is clean shall gather up the ashes of the heifer, and lay them up 
without the camp in a clean place" (v. 9) 
 (s)  "and it shall be kept for the congregation of the children of Israel for a water of 
separation: it is a purification for sin." (v. 9) 
 (t)  "And he that gathereth the ashes of the heifer shall wash his clothes and be unclean 
until the even" (v. 10) 
 (u)  "and it shall be unto the children of Israel, and unto the stranger that sojourneth 
among them, for a statute for ever" (v. 10)  
 (v)  "He that toucheth the dead body of any man shall be unclean seven days." (v. 11) 
 (w)  "He shall purify himself with it on the third day, and on the seventh day he shall be 
clean: but if he purify not himself the third day, then the seventh day he shall not be clean.  
Whosoever toucheth the dead body of any man that is dead, and purifieth not himself, defileth 
the tabernacle of the Lord; and that soul shall be cut off from Israel: because the water of 
separation was not sprinkled upon him, he shall be unclean; his uncleanness is yet upon him.  
This is the law, when a man dieth in a tent: all that come into the tent, and all that is in the tent, 
shall be unclean seven days." (vv. 12-14) 
 (x)  "And every open vessel, which hath no covering bound upon it, is unclean."  And 
whosoever toucheth one that is slain with a sword in the open fields, or a dead body, or a bone of 
a man, or a grave, shall be unclean seven days." (vv. 15-16)  
 (y)  "And for an unclean person they shall take of the ashes of the burnt heifer of 
purification for sin, and running water shall be put thereto in a vessel." (v. 17)   
 (z)  "And a clean person shall take hyssop, and dip it in the water, and sprinkle it upon 
the tent, and upon all the vessels, and upon the persons that were there, and upon him that 
touched a bone, or one slain, or one dead, or a grave.  And the clean person shall sprinkle upon 
the unclean on the third day, and on the seventh day: and on the seventh day he shall purify 
himself, and wash his clothes, and bathe himself in water, and shall be clean at even.   
 (aa)  But the man that shall be unclean, and shall not purify himself, that soul shall be cut 
off from among the congregation, because he hath defiled the sanctuary of the Lord: the water 
of separation hath not been sprinkled upon him; he is unclean." (vv. 18-20) 
 (bb)  "And it shall be a perpetual statute unto them, that he that sprinkleth the water of 
separation shall wash his clothes; and he that toucheth the water of separation shall be unclean 
until even.  And whatsoever the unclean person toucheth shall be unclean; and the soul that 
toucheth it shall be unclean until even." (vv. 21-22) 
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 Now let us examine the historical background and symbolism of this sacrifice: 
 
 (a)  This is the ordinance of the law which the Lord hath commanded" (vv. 1-2) 
 
 The sacrifice of the red heifer was an ordinance of the Mosaic law.  In Mosaic worship 
everything was symbolical, that is, spiritual realities were conveyed through outward signs; every 
physical defilement would point to, and carry with it, as it were, a spiritual counterpart.12 
 
 (b)  "the children of Israel [shall] bring thee a red heifer"  (v. 2) 
 
 According to the Illustrated Bible Dictionary, the practical concern of the Hebrew people 
with colors was more with the nature of the material of which the article was made, and by virtue 
of which it was a particular color.  A good example of this symbolism is found in Isaiah 1:18, 
which reads as follows: 
 
 Come now, and let us reason together, saith the Lord: though your sins be as scarlet 

[bright red], they shall be as white as snow; though they be red like crimson [dark red], 
they shall be as wool. 

 
 Here the color red is associated with sins (and redemptive blood).  That symbolism is 
also found in Revelation 17:3 where Satan's counterfeit church is portrayed as a woman sitting 
upon a scarlet colored beast (or whose foundation was sin). 
 
 (c)  "the children of Israel [shall] bring thee a red heifer"  (v. 2) 
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 A heifer is a young female cow that has not borne any young.  It is significant that all 
other sin-offerings for the congregation were males (see Leviticus 4:14).  So what is the 
symbolism?  I believe it refers to redemption for what King Benjamin's angel termed "the 
transgression of Adam [and Eve]" (Mosiah 3:11).  According to Alfred Edersheim, physical 
defilement under the law of Moses was closely linked to birth and death.  These two acts were 
closely connected with sin and the second death.13 Moreover, Bruce R. McConkie states that, 
"strictly speaking, it was [Eve] who first partook of the forbidden fruit, with the resultant change 
in the physical body from a state of immortality to mortality.  Adam thereafter partook in order 
to comply with the command to multiply and fill the earth with posterity.  Adam was not 
deceived, but the woman being deceived was in the transgression." (1 Timothy 2:14)14 
 Yet through this transgression, Eve was to become the mother of all living.  So through 
woman came also life.  The angel also rightly pointed out to king Benjamin that through 
"woman" the means of redemption for sin would also come into the world.  That is, the angel 
had declared unto king Benjamin that "the Lord Omnipotent . . . shall come down from heaven 
among the children of men, and shall dwell in a tabernacle of clay . . . and his mother shall be 
called Mary.  And lo, he cometh unto his own, that salvation might come unto the children of 
men . . ." (Mosiah 3:5-9, emphasis added).15 Thus mortality (and sin) came into the world through 
woman (Eve); yet through woman (Eve) would come life.  More especially, through "woman" 
(Mary) would come the means (Christ) for not only redemption from sin, but eternal life.16 
 
 (d)  "without spot, wherein is no blemish, (v. 2)  
 
 A red heifer without spot and with no blemish was very rare.  And as a consequence, 
they were very expensive to purchase.  Edersheim notes that according to the Rabbis:  
 
 altogether, from the time of Moses to the final destruction of the temple, only seven, or 

else nine, such red heifers had been offered: the first by Moses, the second by Ezra, and 
the other five, or else seven, between the time of Ezra and that of the taking of Jerusalem 
by he Romans.  We only add that the cost of this sacrifice, which was always great, since 
a pure red heifer was very rare, was defrayed from the Temple treasury, as being offered 
for the whole people.17 

 
 
 One might ask, Why would [a red heifer] be so costly?  Because even "two hairs [of 
another colour] render her unfit.  Where the two hairs are wholly black, the red heifer is 
disqualified."18 We find the following story in the Talmud: "In a subsequent year a red heifer was 
born in his herd, and some of the Sages of Israel called on him.  Said he to them: 'From what I 
know of you [I am aware] that if I were to demand of you all the money in the world, you would 
give it to me . . .' "19 Another story comes from the Midrash: "Our Rabbis report that in the very 
same year this cow gave birth to a red heifer which he sold for more than ten thousand golden 
pieces."20  
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 The scriptural symbolism of "without spot" and "no blemish" is taught in 1 Peter 1:19: 
"But with the precious blood of Christ, as of a Lamb without blemish and without spot . . ." 
 
 (e)  "and upon which never came yoke" (v.2) 
 
 According to the Illustrated Bible Dictionary, although the word "yoke" is used literally in 
the scriptures for the wooden frame joining two animals (usually oxen), it is used metaphorically 
to describe one individual's subjection to another.21 In verse 2, the word "yoke" symbolizes 
mortal man's subjection to sin and to the world.  Christ was neither subservient to sin nor to the 
ways of the world.  As a contrast to the heavy burden of the worldly yoke, Christ said: "Take my 
yoke upon you, and learn of me: for I am meek and lowly in heart: and ye shall find rest unto your 
souls.  For my yoke is easy, and my burden is light." (Matthew 11:29-30) 
 As a sidenote to the idea of finding a red heifer "upon which never came yoke," one might 
wonder how this could ever be checked out to be true.  According to Rabbi Chaim Richman, a 
heifer that never once wore a yoke can be distinguished by two signs: 
 
 The first sign is that there are two hairs on the back of the neck, where the yoke is placed.  

As long as a yoke was never upon her, those two hairs stand straight up.  But if ever a 
yoke has come on her, they go right down. 

 The second sign is that as long as a heifer has never worn a yoke, her eyes are straight.  
but if ever it was upon her, even once, she becomes cross-eyed, looking up at the spot of 
the yoke.22 

 
 
 (f)  "And ye shall give her unto Eleazar the priest" (v. 3) 
 
 Eleazar was the son of the high priest.  Later, he succeeded Aaron as chief priest 
(Numbers 20:25-28; Deuteronomy 10:6).  According to Edersheim, the high-priest was 
prohibited from offering the red heifer because this offering equally defiled those who took part 
in their offering.  This universal defilement of all men, including priests, who took part in the 
ritual helps us to understand why the red heifer was "the most intense of sin-offerings."23 Eleazar, 
as son of the high priest, was in line to inherit the highest position in the priesthood, yet even the 
high priest and his son, though they represented a type and shadow of the Father and the Son on 
earth, fell short in the purity and power necessary for the sacrifice which would redeem mankind.   
 
 (g)  "that he may bring her forth without the camp" (v. 3) 
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 View from the Mount of Olives to the Temple    Sacrifice of the Red Heifer 

 
 
 According to Edersheim, the sacrifice of the red heifer was to take away the defilement of 
death, as that which stood between God and man, but even more remarkable, it was performed 
from outside the sanctuary.  In other words, the Mosaic dispensation had within its sanctuary no 
real provision for the spiritual wants to which the rituals which took place there symbolically 
pointed. The satisfaction of these spiritual wants lay outside their sanctuary and beyond its 
symbols.  Spiritual death, as the consequence of the fall, personal sinfulness, and personal guilt 
lay outside the law of Moses and pointed to Him who was to come.  Indeed, because this 
sacrifice defiled all those who took part in the sacrifice, it signified that there was no one, who, by 
his own holiness, could bear or take away the sin imputed to this sin-offering.24 
 Interestingly, according to the tradition of the Rabbis, there was an arched roadway 
leading from the east gate of the temple out upon the Mount of Olives.  On the Mount of Olives 
the elders of Israel were already in waiting for the sacrifice of the red heifer.25 
 The reader should understand that the garden of Eden represented the temple of the 
Lord.  After they had sinned, God placed Adam and Eve outside the east gate of the garden.26 

Outside this gate were placed cherubim with flaming swords protecting the Tree of Life.  At this 
point in time, had man been able to partake of the Tree of Life, man would have been forced to 
live forever in his sins. (Genesis 3:24)  The Temple is symbolic of the garden of Eden and the 
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presence of God.  Thus it is appropriate that the Savior would make redemption for sin and thus 
for man's return to the presence of God just outside the east gate of the Temple.  We find 
scriptural evidence for this redemption in the account of Christ's suffering in the garden of 
Gethsemane, which was located outside the east gate on the mount of Olives (see Matthew 
26:30-36).  We find scriptural allusion to the sacrifice of the red heifer "without the camp" in 
Hebrews 13:12-13: "Wherefore Jesus also, that he might sanctify the people with his own blood, 
suffered without the gate.  Let us go forth therefore unto him without the camp, bearing his 
reproach." 
 

 
 A map illustrating the location of Gethsemane in relation to the Temple 

 
 
 In A.D. 70, Titus and his armies stripped the mount of Olives of all it's beauty.  Josephus, 
the Jewish historian records that Titus had every tree, garden and every flower removed.  This is 
one of the reasons why today we cannot definitely say the Church of all Nations is the exact spot 
for the garden of Gethsemane.  However, this may be the spot because of the large clumps of 
Olive trees that date back many centuries.  David referred to himself in the Psalms as the green 
olive tree which liveth forever.  Green olive trees are known to be indestructible and actually 
live forever.27 
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 (h)  "that one shall slay her before his face" (v. 3) 
 
 Christ's covenant sacrifice in the garden of Gethsemane was done in full view of the 
Father.  Three times [the number three being symbolic of God] Christ petitioned the Father, 
saying: "O my Father, if it be possible, let this cup pass from me: nevertheless not as I will, but as 
thou wilt." (Matthew 26:39-44)  Christ's sacrifice on the cross was also done in full view of the 
Father.  When Christ was about to voluntarily give up his life on the cross, he said: "Father, into 
thy hands I commend my spirit." (Luke 23:46) 
 
 (i)  sprinkle of her blood directly before the tabernacle of the congregation" (v. 4) 
 
 That blood is a symbol of purification is brought out by Leviticus 17:11: "For the life of the 
flesh is in the blood: and I have given it to you upon the altar to make an atonement for your 
souls: for it is the blood that maketh an atonement for the soul." 
 The tabernacle was a physical and symbolical representation of God's presence among his 
people.  It represented the way for man to go back into God's presence.  While the fall of 
Adam had necessitated that man travel back to God by means of the Lord's own prescribed 
priesthood covenants (temple ordinances), the Mosaic law lacked the priesthood power and 
ordinances necessary to achieve such exaltation.  This sanctification was provided by the higher 
priesthood after the order of the Son of God. 
 
 According to Edersheim, first the priest immersed his whole body, then he approached 
the sacrifice.  "Slaying the sacrifice with his right hand, he caught up the blood in his left."28 
[According to Exodus 12:22, the blood of the Passover lamb was held in a "bason" (AV) or "cup."--
Hence, "let this cup pass from me" (Matthew 26:39-44) might be more literal than might be 
supposed.]   
 The Illustrated Bible Dictionary states that the ancient cup was a bowl, wider and 
shallower than the normal teacup.  While usually made of pottery, it was sometimes of metal 
(Jeremiah 51:7)  In Solomon's court they were made of gold.29 Throughout the Bible, the term 
"cup" is also used figuratively as containing the share of blessings or disasters alloted to a man or 
nation or his divinely appointed fate (Psalms 16:5; 116:13; Isaiah 51:17; Matthew 26:39ff.; John 
18:11).30 
  Edersheim writes that the priest "sprinkled the blood towards the Most Holy Place, 
which he was supposed to have in full view over the Porch of Solomon or through the eastern 
gate." 31 [A location satisfied by the garden of Gethsemane.]32 
 
 (j)  "seven times" (v. 4) 
 
 Edersheim says that the priest dipped his finger in the blood seven times before sprinkling 
it towards the Most Holy Place.33 The number seven is symbolic of God's perfection.  If the red 
heifer's blood symbolized Christ's blood, then the sacrifice had to be symbolically represented as 
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perfect.  Rabbi Hanan b. Pazzi notes that this Biblical section dealing with the red heifer contains 
seven mentions of seven things; namely, seven mentions of a heifer, seven of burning, seven of 
sprinkling, seven of washing, seven of uncleanness, seven of cleanness, and seven of priest.  If 
any one should say to you that there are only five [mentions of priest], tell him that Moses and 
Aaron must be included; for it says, "and the Lord spoke unto Moses and unto Aaron saying: this 
is the statute of the law (Numbers XIX, 1f.)34 
 
 (k)  "And one shall burn the heifer in his sight" (v. 5)  
 
 Fire on the sacrificial altars of the temple was started by God (Leviticus 9:24; 2 Chronicles 
7:1-3).  This fire was kept burning continuously (Leviticus 6:13).  The image of fire is used to 
symbolize God's glory (Ezekiel 1:4,13), God's protective presence (2 Kings 6:17), God's holiness 
(Deuteronomy 4:24), God's righteous refinement of man (Zechariah 13:9), and  God's wrath 
against sin (Isaiah 66:15-16).  Fire is also used to represent the Holy Spirit (Matthew 3:11).   
 According to Edersheim, after the priest slew the red heifer and sprinkled the blood 
towards the Most Holy Place, he immediately descended and kindled the fire.35 
 
 (l)  "her skin, and her flesh, and her blood, with her dung, shall he burn" (v. 5) 
 
 According to Edersheim, what distinguished the sacrifice of the red heifer from all other 
sin-offerings was the fact that it was wholly burnt outside the camp, and other sin-offerings only 
partially so. (see Leviticus 4:11,12,20, etc.)36  "But what distinguished it even more from all 
others was that it was a sacrifice offered once for all (at least so long as its ashes lasted)."37 
 In the book of Hebrews we find the following: 
 
 But this man, because he continueth ever, hath an unchangeable priesthood.  

Wherefore he is able also to save them to the uttermost that come unto God by him, 
seeing he ever liveth to make intercession for them.  For such an high priest became us, 
who is holy, harmless, undefiled, separate from sinners, and made higher than the 
heavens;  Who needeth not daily, as those high priests, to offer up sacrifice, first for his 
own sins, and then for the people's: for this he did once, when he offered up himself. 
(Hebrews 7:24-27)   By the which . . . we are sanctified through the offering of the body 
of Jesus Christ once for all. (Hebrews 10:10)  (See also Hebrews 9:12, 26) 

 
 (m)  "And the priest shall take cedar wood" (v. 6) 
 
 Edersheim writes: 
 
 As soon as the flames burst forth, the priest, standing outside the pit in which the pile was 

built up, took cedarwood, hyssop, and "scarlet" wool, asking three times as he held up 
each: "Is this cedarwood?  Is this hyssop?  Is this scarlet?" so as to call to the memory 
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of every one the divine ordinance.  Then tying them together with the scarlet wool, he 
threw the bundle upon the burning heifer.38 

 
 According to The Illustrated Bible Dictionary, cedar wood was highly esteemed for its 
durability.  It became a symbol of imperishable existence.  It was used for the building of 
David's house (2 Samuel 5:11), Solomon's Temple (1 Kings 5:6-10), and the new Temple built after 
the Babylonian Exile (Ezra 3:7).  The Old Testament writers used cedar trees as a figure of 
stature in man (Ezekiel 31:3; Amos 2:9), grandeur (Psalm 92:12) and majesty (2 Kings 14:9).39 
 
 (n)  "and hyssop" (v. 6) 
 
 According to The Illustrated Bible Dictionary, the hyssop plant referred to here is generally 
considered to be the Syrian marjoram (Origanum syriacum) which is a fragrant grey-leaved wiry-
stemmed perennial herb, 20-30 cm high, with white flowers in small heads, growing in dry rocky 
places.40 

 

 
 
 

 In the book of Exodus we find that at the time of the passover deliverance of the children 
of Israel from Egypt, Moses commanded his people to 
 
 take a bunch of hyssop, and dip it in the blood [of the passover lamb] which is in the 

bason, and strike the lintel and the two side posts with the blood that is in the bason; and 
none of you shall go out at the door of his house until the morning.  For the Lord will 
pass through to smite the Egyptians; and when he seeth the blood upon the lintel, and on 
the two side posts, the Lord will pass over the door, and will not suffer the destroyer to 
come in unto your houses to smite you. (Exodus 12:22) 
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 Hyssop was also used for the purification of lepers (Leviticus 14:4, 6), for plague (Leviticus 
14:49-52) and at the red heifer sacrifice (Numbers 19:2-6; cf. Hebrews 9:19).  The purifying 
qualities of hyssop are referred to in Psalm 51:7.  Concerning its use in the red heifer sacrifice, 
we find the following rabbinical commentary:  
 
 If the hyssop [used for sprinkling of the water containing the ashes of the red heifer (Num. 

XIX, 6] is too short, it may be made to suffice with a thread or with a reed and so it is 
dipped and brought up, but one must hold the hyssop itself when sprinkling.41 

 
 In 1 Kings 4:32-33 we find that Solomon "spake three thousand proverbs: and his songs 
were a thousand and five.  And he spake of trees, from the cedar tree that is in Lebanon even 
unto the hyssop that springeth out of the wall."  Thus one might presume that if Solomon spoke 
about these plants, there was probably symbolic meaning in these trees.  With this in mind, it is 
interesting to note that in the Midrash we find the opinion that Solomon's comments on the 
cedar tree and the hyssop were " . . . to teach you that the small and the great are equal in the 
sight of God.  He performeth miracles with the smallest things, and through the hyssop which is 
the most lowly of trees, did He redeem Israel. (Midrash Rabbah--Exodus XVII:2)  Hyssop was 
used while Jesus was on the cross (John 19:29).   
 
 (o)  "and scarlet, and cast it into the midst of the burning of the heifer" (v. 6) 
 
 In Matthew 27:28-29 we find the following information about Christ when he was brought 
before Pilate: 
 And they stripped him, and put on him a scarlet robe.  And when they had platted a 

crown of thorns, they put it upon his head, and a reed in his right hand, and they bowed 
the knee before him, and mocked him, saying, Hail, King of the Jews! 

 
 In the Joseph Smith Translation of these verses, the word "scarlet" has been replaced by 
the word "purple."42 According the Illustrated Bible Dictionary, many of the color-words were 
descriptive of origin rather than shade: 
 
 "argaman, for instance, generally translated 'purple' (e.g. Exodus 25:4--describing the 

colors of cloth donated for use in the tabernacle at the time of Moses), is reddish-purple 
cloth, usually woollen. . . . Other similar words either contain a reference to the murex, 
the shellfish from whose juice the costly dye was obtained, or to the cochineal insect or 
shield-louse, which yielded a rich red.  In consequence, one clothed in purple [reddish-
purple] is not to the Hebrew primarily a beautiful object.  He is a king, or wealthy man.43 

 
 According to John Tvedtnes, the tying of the bundle with scarlet wool quite possibly is 
reminiscent of an occasion mentioned in Genesis 38:28-30, in which a scarlet thread tied about 
the hand of one twin ("Zarah") gave him firstborn status in what would become the royal line (the 
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"scarlet thread") of Christ back to David, and back to Abraham, and back to Adam, and ultimately 
back to God the Father (see Luke 3:38).  In other words, the scarlet thread of wool which ties 
everything together may symbolize the royal "generation of Jesus Christ" (see Matthew 1:1-16). 
   
 (p)  "Then the priest shall wash his clothes" (v. 7) 
 
 For one to be clean before the Lord, his garments have to be washed clean or white.  In 
Nephi's vision, an angel makes the following statement regarding the twelve ministers that would 
judge Nephi’s seed: "For because of their faith in the Lamb of God their garments are made white 
in his blood" (1 Nephi 12:10).  It is hard to imagine how garments could literally be made white 
by washing them in red blood.  Perhaps the angel is using the term white symbolically. 
 Alma speaks on the character of faithful high priests:  
 
 Therefore, they were called after this holy order, and were sanctified, and their garments 

were washed white through the blood of the Lamb.  Now they, after being sanctified by 
the Holy Ghost, having their garments made white, being pure and spotless before God, 
could not look upon sin save it were with abhorrence. (Alma 13:11-12)  

 
 In the book of Daniel we find the following: "Many shall be purified, and made white, and 
tried; but the wicked shall do wickedly; and none of the wicked shall understand; but the wise 
shall understand (Daniel 12:10).   
 Thus, to be purified is to be made white.  When one becomes converted to the Lord, he 
can take advantage of the atonement of Christ and become pure, white and delightsome.  This 
is symbolically demonstrated in garments which are washed clean and white.   
 Alma the Elder poses the following question,  
 
 And now I ask of you, my brethren, how will any of you feel, if ye shall stand before the 

bar of God, having your garments stained with blood and all manner of filthiness?  
Behold, what will these things testify against you? . . . Behold, my brethren, do ye suppose 
that such an one can have a place to sit down in the kingdom of God, with Abraham, with 
Isaac, and with Jacob, and also all the holy prophets, whose garments are cleansed and 
are spotless, pure and white?" (Alma 5:22, 24)   

 
 In summary, the garments of men who have become unclean because of the sins of the 
world can be washed clean (or white) through the blood of the Lamb which was also ritualized in 
the sacrifice of the red heifer.   
 
 (q)  "and he shall bathe his flesh in water, (v. 7) 
 
 In Numbers 19:7-8 we see that the men handling the red heifer were considered unclean 
after the sacrifice and remained so until the even.  However, both men also had to wash their 
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clothes and bathe their flesh in water.  According to the Talmud, "they used to defile the priest 
who was to burn the heifer and then make him immerse."44  However, from another source, the 
Rabbis "held that immediately after immersion a priest was fit for burning of the red heifer.45  

Edersheim says that the priest immersed his whole body, then he approached the sacrifice.46 
 Immersion in water was symbolical of becoming clean ("Wash you, make you clean; put 
away the evil of your doings from before mine eyes; cease to do evil"--Isaiah 1:16), but it was also 
symbolical of being born anew.  In John 3:5 we find: "Jesus answered, Verily, verily, I say unto 
thee, Except a man be born of water and of the Spirit, he cannot enter into the kingdom of God."   
 
 (r) "And a man that is clean shall gather up the ashes of the heifer, and lay them up 
without the camp in a clean place" (v. 9) 
 
 The commandment concerning "a man that is clean" was administered as part of the 
lesser law, or by the lesser priesthood.  That is, under the lesser priesthood order men could 
become ritually "clean."  However, it is worth noting that all those priests associated with the 
sacrifice of the red heifer were defiled.  Thus we might say that although men can become 
ritually "clean" through the administrations of the lesser priesthood ordinances, the atonement 
of Christ was beyond the bounds of the Levitical Priesthood. 
 As for the phrase "without the camp in a clean place," it is noteworthy that Joseph of 
Arimathea, a good man (or "clean man"), gathered the dead body of Jesus and placed it in a tomb 
outside the city of Jerusalem in a "clean place" or in "his own new tomb, which he had hewn out 
in the rock" (Matthew 27:60) "wherein never man before was laid" (Luke 23:53).  Because the 
tomb was hewn out of solid rock it qualified as a vessel.  However, any vessel without a lid was 
considered unclean (see Numbers 19:15).  But in this case Joseph "rolled a great stone to the 
door of the sepulchre" to cover the tomb, thus making it clean.47  
 
 (s)  "a water of separation: it is a purification for sin." (v. 9) 
 
 Edersheim notes that according to the tradition of the Rabbis, "the burnt remains were 
beaten into ashes and divided into three parts, one of which was kept in the temple-terrace (the 
Chel), the other on the Mount of Olives, and the third distributed among the priesthood 
throughout the land."48 The ashes of the sacrifice of the red heifer were then mixed with living 
water and sprinkled on the unclean with hyssop, symbolizing purification from that death which 
separates God and man.49 
 "As the direct manifestation [or symbolical manifestation] of sin which separates man 
from God, defilement by the dead required a sin-offering, and the ashes of the red heifer are 
expressly so designated [contrary to the KJV and AV] in the words: 'It is a sin-offering' [instead of 
'it is a purification for sin'.50] But it differs from all other sin-offerings.51 

 
  
 (t)  "And he that gathereth the ashes of the heifer shall wash his clothes and be unclean 
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until the even" (v. 10) 
 
 The Jewish day began or ended at sundown (see Genesis 1:5).  Christ died and was 
buried near sundown (see John 19:31-33; Luke 24:50-56) 
 
 (u)  "and it shall be unto the children of Israel, and unto the stranger that sojourneth 
among them, for a statute for ever" (v. 10)  
 
 The symbolical cleansing with the ashes (or blood) of Christ mixed with living water was 
an ordinance from God that was permanently binding under the Mosaic law.  It was a law, 
statute, custom, and enactment that was established for the children of Israel "for ever."   
 
 (v)  "He that toucheth the dead body of any man shall be unclean seven days." (v. 11) 
 
 Edersheim writes that in Mosaic worship,  
 
 everything was symbolical, that is, spiritual realities were conveyed through outward 

signs; every physical defilement would point to, and carry with it, as it were, a spiritual 
counterpart.  But especially was this the case with reference to birth and death, which 
were so closely connected with sin and the second death, with redemption and the 
second birth.  Hence, all connected with mortal birth and death implied defilement, and 
required Levitical purification. . . . Furthermore, although there was the service of 
purification connected with the mortal birth, yet it was not nearly so solemn or important 
as that for the removal of defilement from contact with death. . . . Hence defilement by 
the dead was symbolically treated as the greatest of all.  It lasted seven days; it required 
a special kind of purification; and it extended not only to those who had touched the 
dead, but even to the house or tent where the body had lain, and all open vessels therein. 
. . . Because of this, the provision for purification here was exceptional.  Moreover, from 
all these provisions it is evident that as death carried with it the greatest defilement, so 
the sin-offering for its purification was in itself and in its consequences the most marked.52 

 
 If we are not saved through Christ's atonement, we are considered dead in trespasses and 
sins.  In Ephesians 2:1-5 it says: 
  
 And you hath he quicked, who were dead in trespasses and sins.  Wherein in time past 

ye walked according to the course of this world, according to the prince of the power of 
the air, the spirit that now worketh in the children of disobedience. . . . But God, who is 
rich in mercy, for his great love wherewith he loved us, Even when we were dead in sins, 
hath quickened us together with Christ, (by grace ye are saved;)   

 
 In Colossians 2:13 it says: "And you, being dead in your sins and the uncircumcision of 
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your flesh, hath he quickened together with him, having forgiven you all trespasses." 
 
 (w)   "if he purify not himself the third day, then the seventh day he shall not be clean."   
(v. 12) 
 
 Jesus was put to the limits of his endurance not once, but three times in the garden (see 
Matthew 26:39-44).  If he hadn't been able to subject himself to this purification process, then 
he wouldn't have been able to claim Godly glory.  Likewise, under the law of Moses, if one didn't 
subject himself to the Godly purification process on the third day, then he wouldn't be clean on 
the seventh [symbolic of God's perfection]. 
 Christ also used his priesthood power on the third day of death to rid or purify himself 
from the bonds of death.  Thus, on the morning of the seventh day, he came forth in a "clean" 
resurrected body of a God.  
 Likewise, if Christ had not performed the Atonement in his third year of ministry as the 
Messiah of the Meridian of time, he would not be successful in his role as the Messiah of the 
Second Coming,  
 
 According to Rabbi Chaim Richman: 
 
 we see that there are several parallels between the preparation of the red heifer, and 

Yom Kippur, the holy Day of Atonement. . . . In order to prepare the High Priest for the 
momentous and fateful Day of Atonement, he leaves his own home and family a full week 
before the advent of Yom Kippur, and withdraws to his chamber in the Holy Temple.  
This was done just as the first High Priest, Aaron, separated himself away from others 
during the seven days of inauguration ("And do not leave the entrance of the Communion 
Tent for seven days, until your period of inauguration is complete"--Leviticus 8:33).  

 In some ways, the priest who is entrusted with burning the heifer has a similar status to 
the High Priest . . . The Mishna teaches that seven days before the heifer is to be burned, 
the officiating priest is separated in the same manner, and secluded to a special chamber.  
This chamber was called the "Chamber of Stone," and was located in the northeast corner 
of the Temple Mount complex.  It was constructed completely out of stone, and all of 
the vessels which the priest used within were also fashioned exclusively out of stone.  
This is because Biblical law mandates that the only material which is impervious to the 
penetration of impurity is stone.[53]  These measures were taken as another "extra" 
method of safeguarding the priest from inadvertently becoming defiled during the course 
of the week, thus rendering him unfit for attending to the heifer.54 

 
 Additionally the priest was sprinkled during the course of this week of separation,  
 with a solution of the "waters of sanctification" which had been prepared from ashes 

made previously, from earlier generations.  According to the Mishna, the priest was 
sprinkled every day from a mixture of all the ashes which had been produced until then, 
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back to the heifer of Moses.  For every time a heifer was burned, one third of the ashes 
were removed and kept by the priests for future generations.55 

 
 (x)  "And every open vessel, which hath no covering bound upon it, is unclean."  (v. 15) 
 
 As stated above, only stone vessels were considered impervious to sin.  However, any 
vessel without a lid was also considered unclean (see Numbers 19:15).  Because the tomb of 
Christ was hewn out of solid rock, it qualified as a clean vessel.  However, in order to truly make 
it clean, Joseph of Arimathea "rolled a great stone to the door of the sepulchre" to cover the 
tomb.56   
 

 
 

 
 (y) "the ashes  . . . and running water shall be put thereto in a vessel." (v. 17)   
 
 Verse 17 tells us that the burnt ashes from the red heifer are not alone sufficient for 
purification; running water must be added to them.  According to Rabbi Chaim Richman: 
 
In the times of the Holy Temple, this water was taken from the Shiloach (Siloam) spring in the City 

of David, located at the foot of the Temple Mount.  This spring is Jerusalem's original 
source of water, and it has always had great spiritual significance.  Indeed, at the famed 
Festival of the Water Libation which took place daily during the Festival of Sukkot 
(Tabernacles), the priests and all the participants would descend to this same spring, and 
there they filled a golden vessel with its clear waters, to be poured out on the Temple's 
altar at the first rays of dawn.57 
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 According to the Illustrated Bible Dictionary, the waters of Siloah "followed the line of the 
later 'second aqueduct' (Wilson) discharging into the Lower or Old Pool.  This Old Pool was 
probably the 'Pool of Siloam' in use in New Testament times for sick persons and others to wash 
(John 9:7-11).58  "The waters of Shiloah were near the fuller's field, where garments were 
cleansed and bleached and spread to dry in the sun (2 Kings 18:17; Isaiah 7:3; 36:2).59   
 Jehovah referred to himself as "the fountain of living waters" (Jeremiah 2:13).  Christ 
also proclaimed, "If any man thirst, let him come unto me, and drink.  He that believeth on me, 
as the scripture hath said, out of his belly shall flow rivers of living water" (John 7:37-38). 
"Whosoever drinketh of this water shall thirst again, But whosoever drinketh of the water that I 
shall give him shall never thirst, but the water that I shall give him shall be in him a well of water 
springing up into everlasting life" (John 4:13-14). (See also 1 Nephi 11:25)  
 
 
 
 (z)  "And a clean person shall take hyssop, and dip it in the water, and sprinkle it"  
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 Edersheim writes that after the ashes were mixed with running water to made a water of 

separation, the next care was to find one to whom no suspicion of possible defilement 
could attach, who might administer purification to such as needed it. . . . According to 
Jewish tradition, children were exclusively employed in this ministry.  If we are to believe 
the Mishnah,60 there were at Jerusalem certain dwellings built upon rocks, that were 
hollowed beneath, so as to render impossible pollution from unknown graves beneath.  
Here the children destined for this ministry were to be born, and here they were reared 
and kept till fit for their service.61 

 
 According to the Talmud, 
  
 Resh Lakish refuted R. Johanan: There were courtyards in Jerusalem built on a rock; 

beneath them was a hollow, on account of graves down in the depths. [*In case there 
were unknown graves below, the hollow prevented the defilement from striking upward 
and rendering unclean what was in the courtyard.]  There they brought pregnant 
women, and women who had given birth, and there they reared their children for [the 
service of] the [red] heifer. [*These children, who would thus be rigidly guarded from 
defilement, besprinkled the priest who burnt the red heifer]  And they brought oxen 
with doors on their backs; [*These doors likewise interposed between the defilement of a 
possible lost grave and the children who sat on them.  This was done when they left the 
courtyards and went to the pool of Siloam to draw water for mixing with the ashes of the 
red heifer.]  The children sat on them and carried stone goblets [*a vessel of stone 
cannot become unclean] which they filled [with water] and then returned to their place!--
Said R. Huna, the son of R. Joshua: They were especially strict in the case of the red 
heifer.62 

 
 According to Rabbi Chaim Richman: 
 
 Pregnant women would come and stay in these courtyards, and give birth to their 

children inside.  These children would spend their early years within the courtyard, not 
venturing outside until the age of eight.  Thus, having been born in this protected 
environment and remaining within, they were never exposed to impurity in their lives.  A 
miniature societal system is present within the complex, so that an infrastructure 
including food, medical care and an educational system provides complete care within.  
These were the children who would gather the waters for the solution of "waters of 
sanctification," when the time came to purify the priest assigned the task of burning a 
new heifer and preparing its ashes.63 

 
 According to the Talmud, "the women who brought up their children for the [services of 
the red] heifer, received their wages from the Temple funds.  Abba Saul said: 'The notable 
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women of Jerusalem fed them and maintained them.' "64  
 It is noteworthy that these ritual circumstances regarding children and the red heifer 
might have had a type and shadow in Mary the mother of Christ.  In this regard, the following 
comments by Hugh Nibley65 are enlightening: 
 
 Still older are some documents designated as the Gospel of Bartholomew, belonging to 

that growing corpus of very early writings believed to contain instructions and teachings 
given to the Apostles in secret by the Lord after his resurrection.  On one occasion when 
the apostles were met together, "Bartholomew . . . said to Peter, Andrew, and John, 'Let 
us ask [Mary] the favored one how she conceived the Lord and bore him.' "  This was an 
embarrassing question, and no one was willing to approach Mary on the subject.  "And 
Bartholomew said to Peter, 'You are the President and my teacher, you go and ask her!"  
But Peter says Bartholomew himself should ask, and after much hesitation he approaches 
Mary on behalf of the other apostles, and she agrees to enlighten them.66 

 They form a prayer circle, "and Mary, standing before them, raised her hands to heaven" 
and began to call upon the Father in an unknown language, a number of versions of which 
are given. 

 
 When she finished the prayer, she said, "Let us sit on the ground [or stand quietly, 

kathisomen, at the prepared place, edaphos--since it is plain that they remain standing]; 
come Peter, you are in charge.  Stand at my right hand and place your left hand under 
my forearm; and you, Andrew, you do the same thing on my left side."67 

 
 In a variant version [of early writings believed to contain instructions and teachings given 

to the Apostles in secret by the Lord after his resurrection], when the brethren were met 
together on the Mount of Olives, "Peter said to Mary, 'Blessed one, please ask the Lord to 
tell us about the things that are in heaven.' "  But Mary reminds Peter that as Adam has 
precedence over Eve, so it is his business to take the lead in such things.68  Having taken 
position in the circle, Mary begins to speak: 

 
  When I was in the Temple of God [a number of early sources report that Mary 

served in the Temple, like Samuel, as a child]69 . . . there appeared to me one day a 
manifestation like an angel of unfamiliar aspect. . . . And suddenly the veil of the 
Temple was rent and there was a great earthquake and I fell on my face unable to 
bear the sight of him.  But he stretched forth his hand and raised me up, and I 
looked up to heaven and a dewy cloud came and [lacuna] moistened me from 
head to foot; and he wiped me off with his stole (robe, shawl) and said to me, 
"Greetings, thou favored one, chosen vessel!" and he grasped my right hand.  
And there was bread in abundance and he set it out on the altar of the Temple [cf. 
the shewbread], and he ate first and then gave to mel.  And he put forth his hand 
from his garment and there was wine in abundance, and he drank first and then 
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gave to me, and I beheld and saw a full cup and bread.  And he said to me, "In 
three years' time I shall send to you my Logos and you will bear a son, and through 
him all the creation will be saved. . . . Peace to thee, my beloved, forever and 
ever."  And suddenly he was gone from me, and the Temple was as it was before. 

 
At this point the Lord himself appeared and commanded Mary "to utter no more of this mystery," 

while "the Apostles were sore afraid that the Lord would be angry with them."70 
 
 (aa)  "But the man that shall be unclean, and shall not purify himself, that soul shall be 
cut off from among the congregation" (v. 20) 
 
 We find the following in Deuteronomy 18:18-19: 
 
 I will raise them up a Prophet from among their brethren, like unto thee, and will put my 

words in his mouth; and he shall speak unto them all that I shall command him.  And it 
shall come to pass, that whosoever will not hearken unto my words which he shall speak 
in my name, I will require it of him.  But the prophet, which shall presume to speak a 
word in my name, which I have not commanded him to speak, or that shall speak in the 
name of other gods, even that prophet shall die. 

 
 Concerning this prophecy, Peter declared: 
 
 For Moses truly said unto the father, A prophet shall the Lord your God raise up unto you 

of your brethren, like unto me; him shall ye hear in all things whatsoever he shall say unto 
you.  And it shall come to pass that every soul, which will not hear this prophet, shall be 
destroyed from among the people. (Acts 3:22-23) 

 
 Christ himself declared unto the Nephites that he was this prophet (see 3 Nephi 20:23).  
Thus, those who fail to sustain the true priesthood rites and teachings as established by Christ 
through his prophets are in danger of being cut off from the congregation. 
 
 (bb)  "And it shall be a perpetual statute unto them," (v. 21) 
 
 The word "perpetual" in the Old Testament does not mean forever, yet to the Jews of 
today the words "a perpetual statute" might have relevance as far as the sacrifice of the red 
heifer is concerned.  Among the Jews in recent years there has been a resurgence of study on 
the topic of the sacrifice of the red heifer because of the need to purify the ground at the site of 
the Third Temple in Jerusalem that is to be built by the Jews.  There are numerous sites on the 
Internet which discuss the topic and offer written material. 
 
Conclusions: 
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 In a remarkable way, the sacrifice and purification ritual of the red heifer correlates with 
details mentioned in the angel's declaration recorded in the third chapter of Mosiah concerning 
the mission of Christ and the types and shadows of the Mosaic law.  Moreover, concerning the 
historical validity of the phrase "blood cometh from every pore," the answer might be found in 
the fact that the sacrifice of the red heifer was a whole and symbolically perfect sacrifice.  To the 
Israelites, the color red was symbolic of not only blood but sin.  Such a "whole" and "perfect" 
sacrifice for sin in the garden of Gethsemane would have "stained all [Christ's] raiment" (D&C 
133:51).  Thus the scriptures tell us that "red" will be the color of Christ's garments when he 
returns to earth on, of all symbolic places, the Mount of Olives: 
 
 Then shall the Lord go forth, and fight against those nations, as when he fought in the day 

of battle.  And his feet shall stand in that day upon the mount of Olives, which is before 
Jerusalem on the east, and the mount of Olives shall cleave in the midst thereof toward 
the east and toward the west, and there shall be a very great valley . . . (Zechariah 14:3-4) 

 For behold, he shall stand upon the mount of Olivet . . . And it shall be said: Who is this 
that cometh down from God in heaven with dyed garments . . . And the Lord shall be red 
in his apparel, and his garments like him that treadeth in the wine-vat. . . . And his voice 
shall be heard: I have trodden the wine-press alone, and have brought judgment upon all 
people; and none were with me . . . and their blood have I sprinkled upon my garments, 
and stained all my raiment . . . (D&C 133:20,46,48,50-51) 71 

 
 Now according to Edersheim, "the Mishnah72 states that in the colour of the red heifer's 
hide, two white or black hairs springing from the same follicle disqualify it."  So if the detail of 
the Mosaic law came down to every "follicle" in a "whole" and "perfect" sacrifice, could not the 
detail of the angel's message and King Benjamin's understanding also have come down to "every 
pore"?  I believe that it did.   
 Moreover, biblical evidence also demonstrates to us that the sacrificial symbolism of the 
red heifer was understood, at least by the Lord's anointed, not only in Old Testament times, but 
in New Testament times as well.  In Psalm 51:7 we find: "Purge me with hyssop, and I shall be 
clean: wash me, and I shall be whiter than snow."  The Lord has also declared: "Come now, and 
let us reason together, saith the Lord:  though your sins be as scarlet, they shall be as white as 
snow; though they be red like crimson, they shall be as wool." (Isaiah 1:18).  In Hebrews 9:13-15 
we find the following: 
 
 For if the blood of bulls and of goats, and the ashes of an heifer sprinkling the unclean, 

sanctifieth to the purifying of the flesh: How much more shall the blood of Christ, who 
through the eternal Spirit offered himself without spot to God, purge your conscience 
from dead works to serve the living God?  And for this cause he is the mediator of the 
new testament, that by means of death, for the redemption of the transgressions that 
were under the first testament, they which are called might receive the promise of eternal 
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inheritance. 
 
 At the time of King Benjamin, the Nephites kept the law of Moses (Mosiah 2:3), of which 
the sacrifice of the red heifer was surely a part.  More importantly, as we find in King Benjamin's 
sermon, at least the Lord's anointed among the Nephites understood its meaning. 
 In closing I will leave the reader with the following:  
 
 [Of Christ to the Jews] "Do not think that I will accuse you to the Father: there is one that 
accuseth you, even Moses, in whom ye trust.  For had ye believed Moses, ye would have 
believed me: for he wrote of me.  But if ye believe not his writings, how shall ye believe my 
words?" (John 5:45-47)   
 [Of Christ to his disciples] "These are the words which I spake unto you, while I was yet 
with you, that all things must be fulfilled, which were written in the law of Moses, and in the 
prophets, and in the psalms, concerning me."  (Luke 24:44; emphasis added)  
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NOTES 
 
1. Additional confirmation for the L.D.S. scholar is found in the Doctrine and Covenants: "But if they would 
not repent they must suffer even as I; which suffering caused myself even God, the greatest of all, to 
tremble because of pain, and to bleed at every pore, and to suffer both body and spirit . . ." (D&C 19:17-18) 

2. According to John Welch and Stephen Ricks,  
 
 this verse in Luke is unique to his Gospel, and since the times of the Ante-Nicene Fathers, lines 

have been drawn as to whether this verse was symbolic or literal.  Some assert, "in using the 
expression 'as it were great drops of blood,' he does not declare the drops of sweat to have been 
actually drops of blood" (Dionysius, Ante-Nicene Fathers, 5:230); others saw it literall, "And in an 
agony He sweats blood, and is strengthened by an angel" (Hippolytus, Ante-Nicene Fathers, 5:230).  
Modern commentators have noted, "Cases are known in which the blood, violently agitated by 
grief, ends by penetrating through the vessels which inclose it,and driven outward, escapes with 
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