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Some Final Thoughts: My Personal Perspectives

	For almost four decades, and in compliance with the 1986 prophetic promises of the Lord’s prophet Ezra Taft Benson, I have been earnestly studying the structure of the Book of Mormon text, as well as other companion scriptural texts.  I have found their literary structure, especially in the Book of Mormon, to be amazingly interwoven with repetitive and symbolic patterns.  In other words, there is not only repetition of a concept, there is meaning associated with that repetition. For example, over 1600 chiastic structures have been proposed for the text of the Book of Mormon alone, in which multiple phrases progressively move toward a center meaning (or high point) in a step-wise order, and then reverse themselves and repeat these steps in the exact same order back to the beginning.  And this is just ONE type of more than 30 types of parallelistic “line-forms” or repetitive patterns that are part of the structured text. (See my multiple volumes of A Covenant Record of Christ’s People) What I am trying to say is that the Book of Mormon is not just history for history’s sake, it preserves pieces of history shaped, focused and repeated in different circumstances in order to reinforce meaning.  Thus, when I try to find understanding in scripture as I look at verses related to chronology, I also look beyond the dates proposed by scholars and churchmen – I look with hope for chronological perspectives shaped by structured repetition, meaning and symbolism.  

	In the Book of Mormon there is an account of a very influential anti-Christ by the name of Korihor, who was brought to Alma, the High Priest who, in addition to his high calling, had come to possess through his lifetime of service and experience, a certain sure knowledge of Christ.  In Alma 30:39, in response to Korihor’s unbelief, Alma responded: “Will ye deny again that there is a God, and also deny the Christ?  For behold, I say unto you, I know there is a God, and also that Christ shall come.”  Korihor continued in his unbelief and demanded a sign.  Alma responded in Alma 30:44: 

Thou hast had signs enough; will ye tempt your God?  Will ye say, ‘Show unto me a sign,’ when ye have the testimony of all these thy brethren, and also all the holy prophets?  The scriptures are laid before thee, yea, and all things denote there is a God; yea, even the earth, and all things that are upon the face of it, yea, and its motion, yea, and also all the planets which move in their regular form do witness that there is a Supreme Creator.  And yet do ye go about, leading away the hearts of this people.

	Question:  To what extent would a “Supreme Creator” go to organize the motion of the earth, and to organize the motion of the moon, and to organize the motion of the planets and also a “new star”
in order to bear a “witness” of Himself as that  “Supreme Creator,” as Alma declares?

	In ALL scripture, we find this title,   “Supreme Creator” here in Alma 30:44 to be unique; however, it is worthy of note that the Old Testament begins with the following: “In the beginning God created the heaven and the earth.” (Genesis 1:1) 


	In Nehemiah 9:6 (NIV) we also find:

 You alone are the Lord. 
 You made the heavens, even the highest heavens, and all their starry host, 
[You made] the earth and all that is on it, 
[You made] the seas and all that is in them. 
 You give life to everything, 
and the multitudes of heaven [all the heavenly host] worship You.

	Psalm 90:2 evokes the grand scope of creative planning by the Lord, who declares: “I know every bird of the mountains, and every thing that moves in the field is Mine.” In 1 Nephi 9:6, the prophet Nephi affirms that “the Lord knoweth all things from the beginning.”  And in Colossians 1:15-17 we read: “For by Him all things were created, both in the heavens and on earth, visible and invisible . . .  all things have been created through Him and for Him.”  

	Question:  If this “Supreme Creator” created all things, and all things were created “for Him, to what extent does that apply to the time when the Savior would be born? And does it also apply to the time when He would atone for the sins of all mankind and die nailed securely to the cross—a symbolic Tree of Life—with a sign above his head in three languages repeating and thus testifying in a superlative manner: “This Is Jesus the King of the Jews” (Matt. 27:37, Luke 23:38, Mark 15:25-26, John 19:17-19)?  And was it just a coincidence that Jesus might have died at the same time that the Jews were sacrificing their lambs in the temple for Passover according to the Law of Moses?

	Many centuries later, God spoke through His modern-day prophet, Joseph Smith, saying: 

41 He [the Lord] comprehendeth all things, and all things are before him, and all things are round about him; and he is above all things, and in all things, and is through all things, and is round about all things; and all things are by him, and of him, even God, forever and ever.
42 And again, verily I say unto you, He [the Lord] hath given a law unto all things, by which they move in their times and their seasons;
43 And their courses are fixed, even the courses of the heavens and the earth, which comprehend the earth and all the planets.  . . . 
48 I say unto you, . . . He [the Lord] who came unto his own was not comprehended.
49 The light shineth in darkness, and the darkness comprehendeth it not. (D&C 88:41-49)


	Sometime later, when Joseph was held as a prisoner in the Liberty jail, the Lord spoke to him again saying:

25. For there is a time appointed for every man, according as his works shall be. . . . 
26. God shall give unto you knowledge by his Holy Spirit, yea, by the unspeakable gift of the Holy Ghost, that has not been revealed since the world was unto now . . . 
30. . . . the sun, moon, [and] stars—
31. All the times of their revolutions, all the appointed days, months, and years, and all the days of their days, months, and years, and all their glories, laws, and set times, shall be revealed in the days of the dispensation of the fulness of times—
32. According to that which was ordained in the midst of the Council of the Eternal God of all other gods before this world was . . . (D&C 121:25-32)
	Question: So, is it possible that “before this world was,” the time of the Savior’s birth and death was planned (or “set” or “appointed”) to the very “day, month and year” in order to celebrate the Savior and to testify of the Supreme Creator’s “glory”?  The Apostle Paul states in his epistle to the Galatians that “when the fulness of the time was come, God sent forth his Son, made of a woman, made under the law, to redeem them that were under the law.” (Galatians 4:4-5)  But what about the “new star”?  And what about the “day and a night and a day” in which there was no darkness?  Were those events marking the coming of the Savior according to the natural historic order of the heavens, or were they supernatural and unique?  One might realistically expect the events in the sacred scriptures to be supported by historical records that together bear an explicit testimony of such events.  But do they?  In order to even begin to answer these questions, it might be wise to gain some perspectives from individuals that have dealt with scriptural chronology through the ages. The facilitation of such a search for perspectives has been the object of this book.
	
	Now, as part of my final thoughts, I am going to include some words on symbolism from LDS scholar John P. Pratt.  Because he was one of the first LDS scholars to write in an expanded manner on Book of Mormon chronology, and because he relied heavily on repetitive symbolic scriptural patterns, I am going to quote at length from the first part of his article, “Passover: Was it Symbolic of His Coming?” in the Ensign 24, no. 1 (Jan. 1994): 38-45. 

Not only was Passover a prophetic symbol of the Lord's sacrifice, its timing foreshadowed the coming of the Savior in the meridian of time.

Adam was given the promise that the Son of Man, Jesus Christ, would come "in the meridian of time." (Moses 6:57.) Later, Enoch specifically asked when the Savior would come, and he was given the same response: "in the meridian of time." (Moses 7:46.) This phrase is again used in the Doctrine and Covenants to refer to the time of the first coming of the Savior (see D&C 20:26; 39:3.)

But just what does this phrase, "the meridian of time," mean?  [And was Passover really meant to foreshadow the Savior’s coming (birthdate?) and Christ’s sacrifice (deathdate?)]

In astronomy, the meridian is a north-south line passing exactly overhead that divides the sky in half. Meridian literally means "midday." The sun culminates (or reaches its high point) as it passes over the meridian. Time before that "passover" is called ante meridiem (a.m., or "before midday"), and afterward it is post meridiem (p.m., or "after midday").

The scriptural meaning of "the meridian of time" has been interpreted by LDS Church leaders to be essentially the same as the astronomical meaning: that is, the coming of Christ marked the high noon, so to speak, of the earth's temporal existence. Bruce R. McConkie wrote, "The meridian of time is the middle or high point of that portion of eternity which is considered to be mortal time. Since Christ lived, ministered, and worked out the atonement in time's meridian, such era was truly the high point of history."[1. Bruce R. McConkie, Mormon Doctrine, 2d ed. (Salt Lake City: Bookcraft), 1966, p. 486.]

Let us now see how the meridian of time may have been symbolized in the calendar of the law of Moses, because the law of Moses was given to prepare Israel for the "coming of Christ." (2 Ne. 11:4.)


1. The Law of Moses Typified His Coming

The Nephites "did look forward to the coming of Christ, considering that the law of Moses was a type of his coming." (Alma 25:15; emphasis added.) Knowing that Christ's coming was in the meridian of time and that the Mosaic law was a pattern of his coming, we can expect to see in the law of Moses symbolism referring to the meridian of time.

The law of Moses "was our schoolmaster to bring us unto Christ" (Gal. 3:24), wrote the apostle Paul, offering "a shadow of good things to come" (Heb. 10:1). How? One example is the actual sacrificing of the Passover lamb, which was in similitude of the death of Jesus. (See 1 Cor. 5:7.) It appears that the symbolism also included the timing of the Savior's death: the Passover lamb was killed between 3:00 and 5:00 p.m.[2] on the afternoon of the fourteenth day of the spring month specified in the law of Moses (see Ex. 12:1-6), which was when the Lamb of God actually died as a sacrifice (see John 19:14; Matt. 27:46). We are assured that not only the death but also the coming of Christ was typified in the law. Nephi rejoiced, "Behold, my soul delighteth in proving unto my people the truth of the coming of Christ; for, for this end hath the law of Moses been given." (2 Ne. 11:4; emphasis added.)
[Footnote 2.  Josephus, Wars 6.9.3. In Josephus: Complete Works, William Whiston, trans. (Grand Rapids, Mich.: Kregel Publications, 1960), p.588. The "ninth hour" of the Judean day was 3:00 p.m.]

But just where in the law of Moses is the "type of his coming"? (Alma 25:15.) Let us examine the calendar associated with the law of Moses to discover the rich symbolism of the meridian of time.

[image: ]

Figure 1. The Modern Hebrew Calendar. The lunar months all begin near a new moon, and an extra month is inserted seven times every nineteen years before Nisan to keep that month in the spring because twelve lunar months are about eleven days short of a solar year of 365.24 days. Note that Nisan is numbered as the first month (Ex. 12:2) even though the civil year begins with the planting season in the fall (Lev. 25:3-22) on 1 Tishri. The original seven holy days of the law of Moses are indicated with black dots. This modern calendar is based entirely on calculations; the Judean calendar used at the time of Christ was based on actual observations of the thin crescent of the new moon to determine the beginning of the month. For some purposes years are reckoned from Nisan, but the official civil year begins on 1 Tishri.

1.1 Lunisolar meridian: 15 Nisan

In order to understand the symbolism of the meridian of time, we need to consider the calendar the Lord commanded Moses to use in determining the days on which the sacrifices and feasts were to be held. That calendar is partly described in the five books of Moses (Genesis through Deuteronomy). It was similar in many respects to the modern Hebrew calendar (see Figure 1) but very different from our Gregorian (Roman) calendar.

The Hebrew lunisolar calendar (luni : "moon"; solar : "sun") uses the moon to reckon months and the sun to measure years. In contrast, our Gregorian calendar is not so complex: it is a solar calendar, meaning it keeps track of only the sun. By inserting leap days according to a fixed pattern, the spring equinox (when the sun rises due east) is always on March 20-21. Also, although we still use the word month — which derives from moon — our months are no longer tied to the moon as are Hebrew months.

The Hebrew day begins in the evening, the month begins at the new moon, and the year begins in the fall.[3] Because the Hebrew 24-hour day begins at sunset, the meridian — or middle point — of the full daily cycle is actually at sunrise. (See accompanying sidebar, "Sunrise Symbolism.") The first day of any month is within two days of the new moon, and the fifteenth day of any month (of twenty-nine or thirty days) is near the full moon. Accordingly, the midpoint of every Hebrew month can be represented by the fifteenth day.
[Footnote 3. For some purposes, the year begins on 1 Nisan in the spring, but the usual civil year (required in sabbath and jubilee year counts; see Lev. 25:3-22) begins on 1 Tishri (Rosh Hashana), at the beginning of the planting season in the fall.]

The meridian month of the year is the spring month Nisan.[4] Thus, 15 Nisan represents the meridian both of the Hebrew year and of that month. In the law revealed to Moses, this meridian day of the Hebrew year was also the annual Passover feast day.
[Footnote 4. Nisan is the month beginning nearest the spring equinox, which is the meridian of a solar year that began in the fall, just as sunrise is the meridian of the full twenty-four-hour day that started the previous evening. The one meridian divides the bright summer from the dark winter, just as the other divides the day from the night. On 16 Nisan, the firstfruits of the harvest were offered (see Lev. 23:5-6, 10-11), so this ritual required the month to be at the same season each year. The Israelites planted barley in the fall and harvested it in the spring after the winter rains. If it would not have been ripe for the offering, an extra month was inserted before Nisan. The offering of the firstfruits was symbolic of the time when Jesus would rise from the earth and become the first-fruits of the harvest of the resurrection (1 Cor. 15:20; John 12:24) on Sunday, 16 Nisan.]

1.2 Passover Feast: 15 Nisan

The day 15 Nisan was the day of the Exodus of the children of Israel from Egypt. (See Num. 33:3.) The Lord declared it to be an annual holy day in order to remind Israel of its liberation from the bondage of Egypt (Ex. 12:17, 42; 13:3). It was a day of rejoicing, and even today Passover is practically synonymous with "liberation."

On 15 Nisan, the Israelites began a one-week celebration called the feast of unleavened bread (See Lev. 23:6.) That first day was the feast of the Passover, at which the Passover lamb was eaten. It was a special sabbath day of rest. (See Lev. 23:7.) It was held in the evening that began the day 15 Nisan, shortly after the sacrifice of the lamb in the afternoon that ended the previous day, 14 Nisan; thus, technically, the sacrifice of the lamb and the Passover feast occurred on different calendrical days. (See Lev. 23:5-6.)

We shall refer to 15 Nisan as the Passover feast day, but it is also called the first day of Passover or the first day of unleavened bread. Thus, our expectations are fulfilled that a meridian would be prominent in the law of Moses: 15 Nisan, the meridian of the Hebrew year, is the Passover feast day.

2. The Exodus as a Type of His Birth

Not only did the law of Moses point to Christ, the Exodus itself is also rich in symbolism of the Savior. Let us now see how Israel's deliverance from the house of bondage apparently prefigured Jesus' birth.

First, the Lord told Moses, "Israel is my son, even my firstborn." (Ex. 4:22.) Thus, Israel represented Christ, the firstborn of God. (See Col.1:15; D&C 93:21.)

Second, the Lord related the day that Israel was delivered to the firstborn's opening the mother's womb. (See Ex. 13:2; Num. 3:13, 8:17.) Because the firstborn was a type of Christ, we find here the birth of Jesus linked to the day 15 Nisan.

Third, in the light of understanding that Israel symbolized Christ, and Egypt the womb, one can find several other passages which may imply that Jesus would be born on the evening beginning 15 Nisan. For example, on the day before the Exodus the Lord told Moses, "I will pass through the land of Egypt this night." (See Ex.12:12; compare Ex. 13:1-4, 14-15; Deut. 16:1. Nisan was originally called Abib.[5]) Moreover, there is a Jewish tradition that the Messiah would come on the night of the Passover feast.[6]
[Footnote 5. Abib means "the ripening ears." Even the name of this month might indicate the time that Jesus, symbolized by the grain (John 12:24), would be ripe to come forth as the firstfruits of the womb (Luke 1:42) and of the earth (1 Cor. 15:20).]
[Footnote 6.  S. M. Lehrman, trans., Midrash Rabbah: Exodus (London: Soncino Press, 1983), p. 227-228.]

Finally, the Exodus was indeed the birth of the nation of Israel; that is, after a long gestation period in Egypt, the nation was literally born on the day it was delivered. Then followed the symbolic sojourn: crossing the water (which could symbolize birth), being led through the wilderness (which possibly symbolizes mortality), and again crossing the water into the promised land.[7]
[Footnote 7.  Lehi may also have left Jerusalem at Passover because the time was linked to the birth of Christ (1 Ne. 19:8) and he was also delivered from bondage (Alma 36:28-29), led through the wilderness (Alma 9:9; D&C 17:1), and crossed the water to a promised land (1 Nephi 5:5).]

Combining these correlations, we could conclude that not only was the Exodus apparently symbolic of Christ's birth but also that perhaps the very night of Jesus' birth was symbolically indicated to be the evening beginning (preceding) 15 Nisan. No wonder it was celebrated by a joyous feast; it was "that night of the Lord to be observed of all the children of Israel in their generations." (Ex. 12:42; italics added.) Thus, it appears that Passover was the birthday feast both of Israel and of the Savior.

3. Life Transitions at Passover

The concept of Passover is closely linked to that of a transition to a new phase of life, even as the sun "passes over" the meridian at noon, when it is at the high point of its daily journey. But at sunrise each day, passage over that meridian is even more clearly symbolic of transition. This symbolism is commonly used in phrases such as "the dawning of a new age." This is the time when the sun is "born" each day, passing over into our world at sunrise; then it "dies" when it passes over the horizon at sunset.

Since the death (14 Nisan), birth (15 Nisan), and resurrection (16 Nisan) of Christ are all associated with rites during Passover, it seems that the word also symbolizes Christ's "passing over" from the premortality of the spirit world to the physical world, as well as from the physical world to the spirit world. For example, the afternoon of the fourteenth day of Nisan "is the Lord's Passover" (Lev. 23:5), when the lamb was killed. Using this symbolic meaning of passover, this verse suggests that the Savior would pass over into the spirit world on the afternoon of 14 Nisan. If thus interpreted, the phrase "pass over" is similar to the phrase "pass on" or "pass away," used to mean death.

On 15 Nisan, the day of the joyous feast of Passover when the firstborn were sanctified and Israel was born, the Savior passed over from spirit-world pre-mortality at his birth. On 16 Nisan, when the firstfruits of the harvest were offered (see Lev. 23:10-11), he again passed over from the spirit world into his body at the Resurrection (see Ensign, July 1985, p. 57) and became the firstfruits of them that slept (See 1 Cor. 15:20).

In addition to meridian symbolism, then, the term Passover can be used to symbolize transitions to new phases of life, such as birth, death and resurrection.

4. His Coming to Minister at Passover

Following the baptism and temptation of Jesus, the first event mentioned in the synoptic Gospels is the Savior's return to Galilee after John the Baptist had been cast into prison. (See Matt. 4:12; Mark 1:14; Luke 4:14.) The Gospel of John, however, includes more than two chapters of events that occurred before John the Baptist was imprisoned (John 1:29-4:43), as specifically stated (John 3:24). Thus, only the Gospel of John describes the beginning of the Savior's ministry.

John makes mention of only one miracle that the Savior performed between his baptism and the Passover the following spring. John states that changing water into wine at the marriage in Cana was the "beginning of [the Savior's] miracles." Yet even this miracle was not public. Only the Lord's disciples and the servants knew of it (John 2:1-11). Apparently it was not until the Passover, which followed "not many days" later, that Jesus began to perform miracles openly, marking the beginning of his public ministry. Further, John tells us the exact day these public miracles began: "Now when he was in Jerusalem at the Passover, in the feast day, many believed in his name, when they saw the miracles which he did." (John 2:23; emphasis added.) Thus, appropriately, it appears that Christ began his public ministry on the celebration of the Passover feast, 15 Nisan.[8] If so, then according to conclusions above, it would have also been on his birthday. But which birthday? It would have been near his thirtieth because he was "beginning to be about thirty" at his baptism shortly before (Luke 3:23). Let us also consider law of Moses symbolism to help answer this question.
[Footnote 8.  If the coming of Christ to the Nephites was near the end of their thirty-fourth year (see 3 Ne. 10:18), then that coming might also have been at Passover, in the year following the crucifixion, which had occurred early that year (see 3 Ne. 8:5). If so, it might explain why a great multitude was gathered at the temple (see 3 Ne. 11:1) as was customary at Passover, and also why he came to the lost tribes on the very same day that he came to the Nephites (see 3 Ne. 17:3-4). See also S. K. Brown and J. Tvedtnes, "When Did Jesus Appear to the Nephites in Bountiful?" (Provo, Utah: F.A.R.M.S., 1989).]


4.1 Levites typified Christ

The Lord told Moses, "I have taken the Levites from among the children of Israel instead of all the firstborn" (Num. 3:12; see also Num. 8:18). Because the Levites were thus a symbol of Christ as the Firstborn, perhaps we can also expect to learn part of the pattern of the Savior's life from the laws given to the Levites. The law of Moses stated that Levites "thirty years old and upward" should enter into the service of the Lord. (Num. 4:3, 23, 30.) Consequently, if the law was symbolic of Him, we might expect that Jesus would also begin his ministry at age thirty.

That Jesus was thirty when he began his ministry is independently verified by the combined witnesses of John and the Book of Mormon. The latter tells us that he lived very nearly 33 years (3 Nephi 2:8; Hel. 14:20; 3 Ne. 8:3-5), and John describes a three-year ministry ending at his death at Passover. Thus, the feast day birthday on which he apparently began his ministry was his thirtieth birthday. If so, we can conclude that the Savior fulfilled the symbolism of the law of Moses to the very day.

4.2 Cleansing the Temple

The Savior cleansed the temple just before Passover both at the beginning of his ministry (see John 2:13-16) and at the end (see Matt. 21:12-13). In terms of our having a fuller understanding of Passover, note that the cleansing of the temple also fits the pattern of Passover. That is, part of the prescribed actions at Passover include searching the house for any leaven and putting it entirely outside the house. (See Ex. 12:15.) It would seem that leaven could symbolize false teachings (see Matt. 16:12), hypocrisy (see Luke 12:1), or wickedness (1 Cor. 5:7-8), which the Savior put out of his father's house, the temple, by "cleansing" it of those who defiled it.

5. His Coming to the Spirit Prison

The climax of the Savior's mission in the meridian of time was the act of delivering mankind out of bondage by loosing the chains of hell and breaking the bands of death. (See Alma 5:6-9.) It was the apex of a crescendo which had been swelling since the fall of Adam, culminating in the three days of the Atonement (Friday),[9] to Resurrection (Sunday).

We read that those in the spirit world had been "assembled awaiting the advent of the Son of God into the spirit world." In fact, they were already "rejoicing in the hour of their deliverance from the chains of death," when the Redeemer would come to declare "liberty to the captives who had been faithful." (D&C 138:16, 18.) Thus, they clearly expected the Lord to come at that very time. But why? Apparently it was because it was Passover, the day when Israel had been "redeemed" from the "house of bondage" at the exodus (see Deut. 13:5), foreshadowing the day when "the Redeemer" would proclaim "the opening of the prison," and deliver the "spirits in prison" from "bondage." (See D&C 138:42, 28.)

Inasmuch as Jesus died in the closing hours of 14 Nisan, his coming to the spirit world was at the beginning of the Passover feast day, 15 Nisan, the day symbolic of deliverance from the house of bondage. (See D&C 138:50.) This coming fulfilled one Jewish tradition which insisted that the Redemption could take place only on 15 Nisan, as foreshadowed by the Exodus. The tradition is: "God said, 'Let this sign be in your hands: on the day when I wrought salvation for you, and on that very night know that I will redeem you; but if it is not this night, then do not believe.'" A footnote clarifies: "this apparently means: Should a pretended redeemer come at any other time, do not believe him, for the redemption will take place on that day and on no other." [10]
[Footnote 10.  Lehrman, Midrash Rabbah: Exodus, p. 227-228.]


6. The Passover Time Pattern

During this look at the time pattern of the law of Moses, it has been unnecessary to refer to our calendar. Now the pattern we have seen may be used as a chronological template (compare D&C 52:14) to date the coming of Christ in the meridian of time to mortality, to the ministry, and to the spirit world.

[D&C 52:14:  “And again, I will give unto you a pattern in all things, that ye may not be deceived . . . “]

_______________ [End of quotation of Pratt’s article]


                Now I would have to say that for the most part, what has been written or quoted up till this point has been built upon scripture.  But since John Pratt ended his scriptural support for a Passover birth of Christ with some scriptural tradition, it brings me to the next question: How much credence do we put on “tradition”?  In his book April Sixth, LDS author John Lefgren notes:

 According to Jewish literature, Isaac, the only son of Abraham and Sarah, was born on the first day of Passover and “at his birth the sun shone with unparalleled splendor, the like of which will only be seen at the time of the Messiah’s coming.” (n. 17) . . . The Midrash Rabbah, a collection of rabbinic writings commenting on the Old Testament, (n. 18) indicates that the Messiah would appear on Passover. (n. 19) [John Lefgren, April Sixth, p. 25.] 

Exodus 12:42 states that Passover is “a night to be much observed unto the Lord” a night of watching*) and that it “is that night of the Lord to be observed of all the children of Israel in their generations.”  Midrash Rabbah focuses on this verse and asks the question, “Why does He call it a night of watching”?  The answer then follows: “Because, on that night, He performed great things for the righteous, just as He had wrought for Israel in Egypt.  On that night, He saved Hezekiah, Hanniah and his companions, Daniel from the lions’ den, and on that night Messiah and Elijah will be made great. (p. 26-27)

            In his foreword to Lefgren’s book, noted LDS scholar Truman G. Madsen adds the following list of traditions.  He writes:  

Among the peoples of Abraham, there are other long-lived traditions about the beginning day of the new year.  The Jews believe Moses designated it the first day of Nisan, which in our present calendar would be in the early April.  Some Jewish traditions (presently unconfirmable) say that this was the day of creation of our universe.  On the same day, they say, Adam and Eve partook of the forbidden fruit; it was the day therefore of both their death and new life.  Tradition further says it was the birthday of both Abraham and Jacob as well as the day of their death; that it was the day when Sarah, Rachel, and Hannah, all three barren, were visited and promised fruitfulness; and that it was the day Moses parted and crossed the Red Sea. (xi-xii)
  

               But once again I will raise the question: How much credence can we put in tradition, or even in so called “history” for that matter?

James E. Talmage was a general authority of the Church of Jesus Christ of Latter-day Saints.  Talmage presented a series of lectures on the life of Christ.   The First Presidency approached Talmage to publish his lecture series, but he didn’t do so until after he was called to be an apostle. Talmage was given material supplies and an upper room in the Salt Lake Temple to dedicate his efforts totally to completing his manuscript.  As Talmage completed chapters, he would read them to the other Apostles and to the First Presidency. Talmage gave his book the title: Jesus the Christ. It was published in 1915 by the Church of Jesus Christ of Latter-day Saints.  In his chapter 6, "The Meridian of Time," he wrote:
	Unto Moses, with whom the Lord spake “face to face, as a man speaketh unto his friend,” the course of the human race, both as then past and future, was made known; and the coming of the Redeemer was recognized by him as the event of greatest import in all the happenings to which the earth and its inhabitants would be witness. The curse of God had aforetime fallen upon the wicked, and upon the earth because of them, “For they would not hearken unto his voice, nor believe on his Only Begotten Son, even him whom he declared should come in the meridian of time, who was prepared from before the foundation of the world.” (Moses 6:57)  In this scripture appears the earliest mention of the expressive and profoundly significant designation of the period in which the Christ should appear—the meridian of time. If the expression be regarded as figurative, be it remembered the figure is the Lord’s. . . .

	The occasion of the Savior’s advent was preappointed; and the time thereof was specifically revealed through authorized prophets on each of the hemispheres. The long history of the Israelitish nation had unfolded a succession of events that found a relative culmination in the earthly mission of the Messiah.

              So according to Moses 6:57, apparently the Lord’s “advent” or “coming” was “preappointed.”  In fact, the biblical scholar Alfred Edersheim found 456 Old Testament verses referring to the Messiah or His times.  The New Testament records the completion of most (but not all) of these prophecies, and additionally refers backward (and forward) to more prophecies.  Furthermore, even without the many prophecies of Christ recorded in the Bible, we know that Christ’s life was planned because of what is recorded in the Book of Mormon, the Doctrine & Covenants, and the Pearl of Great Price, as well as the writings of our modern-day prophets.  As Latter-day Saints, we should all be able to attest that the story of Jesus Christ—his birth, his gospel, his death, his resurrection, his power, his mercy, his work and glory—permeate the text of Scripture.

             But once again, what about the specific birthdate of Christ?  How come biblical scholars have failed to come to a consensus on just when Christ was born? And what about the unresolved crucifixion date and resurrection date for Christ?  It has proven difficult for biblical scholars to come to a consensus.  And even with the added information in the Book of Mormon, how come LDS scholars cannot come up with a definitive solution that puts all the frustration of biblical scholars to rest?  I wish I knew the specific answer, but I don’t.  However, to this end I hope that my collection of the various articles and books on the subject, and some articulation of the various ideas and theories that have been put forth will be of some help. 
	
	More importantly (at least for me), I would like to say that while the chronological problems of Lehi’s departure and Christ’s birth, death and resurrection might appear to be extraordinarily complex, and any solution might seem to be ambiguous – full of contradictions— nevertheless, at this point in time I feel that I have investigated the matter sufficiently to document and illustrate a multitude of perspectives for you to ponder.  For the future, and for your needs, the challenge is up to you. For certain, you will need to dedicate yourself to the cause in time and effort. But in the end, it is my belief that you will ultimately come face to face with the very similar questions that perplexed Korihor in the Book of Mormon narrative.  Of great importance is your response: Will you seek to be like Alma, or will you follow the actions of Korihor?  Hopefully, I have provided access to enough reading material so that your studies will be facilitated.  I can’t give you all the answers, but I can at least remind you of the process that the Savior talked about in Matthew 7:7 and 3 Nephi 14:7:
Ask, and it shall be given you;		[A question leads to receiving motivation to investigate]

	Seek, and ye shall find;			[Study and research efforts come next –	
								an unspecified length of time is implied]
	Knock, and it shall be opened unto you.	[Revelation (or the parting of the veil separating the 
heavens from the earth and as symbolized in the Lord’s Temple) comes AFTER the first two steps]

I hope that you will choose the Spirit of the Lord to be your guide.
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